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	 	 Even	today;			 	 You	cry	to	us	through	the	oppressed,			 	 Even	today;			 	 You	rejoice	with	us	through	the	uplifted,			 	 Even	today.		 	 Remind	us	through	your	incessant	chattering			 	 	 That	we	do	not	need	to	stop	talking	among	ourselves,			 	 	 No	matter	what	conclusions	we	seem	to	arrive	at.			 	 Keep	us	talking.		 	 Keep	us	listening.			 	 Speak	to	us	and	through	us:		 	 Cry,	rejoice	and	pray	with	us,			 	 Even	now.			 	 In	Christ.	In	Spirit.31			Liturgies	that	are	inspired	by	the	example	of	such	a	prayer	are	ones	that	will	bring	about	change	in	the	Church.	This	prayer	exemplifies	an	inclusive	public	prayer,	one	that	can	relate	to	all	congregants	as	well	as	acknowledging	the	need	for	reform.	One	of	the	ways	that	ELCA	congregations	can	begin	to	initiate	a	change	in	God-language	and	inclusivity	is	through	the	attentiveness	to	congregational	prayer.	The	combination	of	Scripture,	hymns,	doctrine,	and	prayer	are	the	main	sources	of	liturgical	God-language;	beginning	with	an	analysis	of	these	will	allow	the	ELCA	to	shift	gendered	God-language	dramatically.	
IX. Conclusions:	Inclusive	Liturgies	and	Other	Examples	of	Change	In	Mary	Daly’s	The	Church	and	the	Second	Sex,	she	writes	that	the	Church	is	in	a	“transitional	stage,”	saying,	“…we	are	experiencing	a	dramatic	cleavage	between	those	who,	looking	to	the	horizon,	affirm	that	the	world	is	moving,	and	those	who	stubbornly	insist	that	nothing	changes.”32	Daly	said	this	in	1975,	but	it	is	just	as	true	and	applicable	to	ministry	today.	It	is	still	a	time	of	transition,	of	accepting	and	including	more	radically	than	
																																																								31Chris	Glaser,	“Dialogue	Together,”	In	Courage	to	Love,	complied	by	Geoffrey	Duncan	(Cleveland:	Pilgrim	Press,	2002),	209.		32	Mary	Daly,	The	Church	and	the	Second	Sex	(New	York:	Harper	Colophon	Books,		1975),	220.	
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ever	before.	This	transition	beyond	a	gendered	God	to	a	conception	of	God’s	all-encompassing	totality	may	be	able	to	welcome	those	who	have	felt	ignored	by	the	Church,	and	bring	Christians	together	through	an	awe-inspired	conception	of	a	genderless	God.	Christians	have	relied	heavily	on	God-language	that	depicts	a	God	that	is	just	like	them.	Hipsher	writes	of	the	challenges	of	overcoming	traditional	conceptions	of	God,	saying:	“We	must	first	understand	that	God	is	not	exclusively	defined	by	the	Western	patriarchal	image	of	white,	male,	heterosexual,	educated,	middle-	and	upper-class	people	without	physical,	mental	or	emotional	challenges.”33	The	element	of	God-language	currently	lacking	is	acknowledgment	of	how	different	God	is	from	humans.	The	contributions	of	feminist	and	queer	theologians	have	shown	that	liturgies	and	traditions	can	be	changed,	expanded,	and	created	anew	to	better	connect	the	changing	lives	of	Christians	to	God.	The	work	that	has	already	been	done	to	expand	the	Church’s	inclusion	has	also	evidenced	that	reform	takes	time.	It	would	be	too	simple	to	swap	pronouns	for	God	in	prayer	and	song,	but	the	underlying	attitudes	toward	both	gender	and	God-language	are	in	need	of	constant	and	deep	work.	The	Church	of	Sweden	has	just	announced	a	recommendation	for	its	clergy	to	progress	towards	gender-neutral	God-language,	“refraining	from	using	terms	such	as	‘Lord’	and	‘he’	in	favour	of	the	less	specific	‘God.’”34	While	this	decision	has	been	met	with	backlash,	primarily	in	the	name	of	tradition,	the	reality	of	this	change	already	taking	place	in	other	churches	displays	the	necessity	and	viability	of	such	reform	for	the	ELCA.	At	some	point,	tradition	cannot	be	considered	
																																																								33	B.K.	Hipsher,	“God	is	a	Many	Gendered	Thing,”	94.	34Associated	Press	in	Stockholm,	“Church	of	Sweden	to	stop	referring	to	God	as	‘he’	or	‘Lord’,”	The	Guardian,	Nov.	24	2017,	accessed	Dec.	28	2017,	https://www.theguardian.com/world/2017/nov/24/church-of-sweden-to-stop-referring-to-god-as-he-or-lord	
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intrinsically	infallible,	such	as	referring	to	God	in	purely	masculine	terms.	Similarly,	the	fact	that	the	social	construction	of	a	gender	binary	has	been	so	ingrained	in	our	society	does	not	mean	that	it	is	a	healthy	or	productive	means	of	categorization.	On	the	surface,	a	genderless	God	may	seem	to	relate	to	no	one	personally,	but	perhaps	reassessing	our	relation	to	God	may	allow	God’s	magnificence	to	relate	to	everything	and	everyone	in	a	radically	new	way.	A	genderless	God	can	encompass	all	people,	simultaneously	relating	to	each	individually	and	to	all	collectively.	The	modern	Church	must	acknowledge	that	gender	and	sexual	minorities	have	been	excluded	from	and	tormented	by	the	Church	in	the	very	recent	past,	an	injustice	that	cannot	be	rectified	soon	enough.	To	truly	welcome	all	people	to	worship,	the	Church	needs	to	be	able	to	relate	to	each	person	through	genderless	God-language,	integrated	into	the	entire	liturgy.			
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